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BUDDHISM AND HINDUISM IN CEYLON 



BY SWAM! V I V K KANANDA, 
( Translated from fiengalL} 



U NDER the regime of Emperor Asoka 
hir, ooti Mahindo ami his daughter 
Sanghamitla, who had taken the vow 
of Samryasa, came to flic inland of 



Ceylon as religious mission a lies. Reach- 
ing there they found the people had 
grown quite barbarous, and devoting their 
whole lives, they brought them back to 



civilisation 



as 



far as possible : they 



framed good moral laws for them and con- 
verted them tc Buddhism. Soon the 



Ceylonese grew very staunch Bitdd hints, 
rad built a great city in the centre of the 
island and called it A liu rad ha put am. The 
sight of the remains of this city strikes 
one dumb even to-day— huge si upas, arid 
dilapidated stone-buildings extending for 
miles arid miles are standing to this day; 
and a great part of it is overgrown with 



to the West to A brothel- 



jungles which have not yet been cleared. 
Shaven beaded monks and nuns with the 
begging bowl m band, clothed in yellow 
robe, spread all over Ceylon. At places 
colossal temples were reared containing 
huge figures of Buddha in meditation, of 
Buddha preaching the Law, and of Bud- 
dha in a reclining posture- -entering 
into Nirvana, And the Ceylonese, out of 
mischief, painted on the walls of the 
temples, the supposed state Of things in the 
Purgatory,-— some arc being thrashed by 
ghosts, some are being sawed, some burnt* 



some fried in hot oil and some being 
Payed— 'altogether <1 Hideous spectacle ! 
Who c or del know that in this religion 
which preached “ non-injury as the high- 
est virtue ’’--there would be room for 
such things! Such is the case in China 
too, so also in japan. While preaching 
no u k riling :> 0 m u c b 1 u t h r 0 r y - f h e v p r 0 vi d e 



* Wtitien tn route 
dhciple. 
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for Mil'll an at ray of punishments as 
cm dies up one’s blood to seel 

Once a thief broke into the house of a 
man of this non-killing type. The bo)s of 
the house caught hold of the thief and weie 
giving him a sound beating. The niastei 
heating a gieat row came out on the 
tippei balcony and aftei making enquiries 
shouted out , “ Cease fiom beating, my boys. 
Don’t beat him. Non-injury is the high- 
est virtue.” The fraternity of junior 
11011-killeis stopped beating and asked the 
master what they weie to do with the 
thief. The master oideicd, “ Put him in 
a bag, and throw him into water.” The 
thief, much obliged at this humane dis- 
pensation, with folded hands said, “Oh! 
How gieat is the master’s compassion!” 
Only I had heaid that the Buddhists 
weie very quiet people and equally toler- 
ant of all religions. Buddhist pieacheis 
come to Calcutta and abuse us with choice 
epithets, although we offer them enough 
respect. Once I was pleaching at Amt- 
radliapuiam among the Hindus— not the 
Buddhists— and that in an open inaidan, 
not in aii)bod>’s ptopcily, — when a 
whole host of Buddhist monks and lay- 
men, men and women, came out beating 
dinms and cymbals and set up such ail 
awful uproar! The lecture had to stop, 
of course, and there was the imminent 
risk of bloodshed. With great difficulty 
I had to persuade the Hindus that we at 
any rate might practise a bit of non-iujuiy, 
if they did not. Then the matter ended 
peacefully. 

* * * 

The principal place of pilgrimage for 
the Buddhists is the Dalada Maligawa or 
Tooth-temple at Kandy, which contains a 
tooth of Lord Buddha. The Ceylonese 
say it was ot hist m the Jagautialh 
Temple at Pun and tfUt many wei— i 



tudes reached Ceylon, wheie also thete 
was no little trouble ovei it. Now it 
is lying sale. The Ceylontse have kept 
good historical records of themselves, not 
like those of oius — meidy cock and bull 
stoiies. And the Buddhist scriptmes also 
aic well pieseived lieic ill tile ancient 
Magadhi dialect Fiom heie the Bud- 
dhist religion lias spread to Buiina, Siam 
and other countiies. The Buddhists of 
Ceylon recognise only Sakyamuni. men- 
tioned in their scriptmes, and Liy to follow 
his piecepts. They do not like the people 
of Nepal, Sikkim, Bhutan, Lada k, China, 
and Japan, woisliip Siva, and do not know 
the woisliip with mystical Mantiains of 
such Goddesses as Taia Devi and 
foith. But they believe in possession by 
spirits and things of that sort. 

The Buddhists have now split into two 
schools, the Noithemand the Southern; 
the Northern school calls itself the Malia- 
yana,aud the Southern school, composing 
the Ceylonese | Buiuiesc, Siamese etc., the 
Iliuayana. The Malujaua blanch only 
woisliip Buddha in name, theii leal woisliip 
is of Taia Devi and of A\ alokiteswaia 
(whom llie Japanese, Chinese and Koii- 
ans call Kkamiyau) ; and theie is much 
use of vaiious cigplie rites and Mantiums. 
The Tibetans aie the leal demo no of 
Siva. They all woisliip Hindu Gods, 
play the Damaru,* keep human skulls, 
blow horns made of the bones of dead 
monks, are much given to wine and meat, 
and are always exorcising evil spiiits and 
cuiing diseases by means of mystical in- 
cantations. In China and Japan, on the 
walls of all the temples I have obseived 
vaiious monosyllabic M a 11 1 r a in s wiitten 
in big gilt letters, which approach the 
Bengali characters so much that you can 
easily make out the lesembLuice. * ^ 
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Giadrully Tamilian Hindus from the 
not th began slowly to migi.ile into Ceylon. 
Tlie Buddhists finding themselves in mi- 
towaul eiioumstances, left tlieii capital to 
establish a bill-station called Kandy, which, 
too, the Tamilian^ w tested fioiu them in 
a shoit time and placed a Hindu king on 
the tin one. Then came lioides of Euio- 
peans, -the Spaniaids, the Poituguese, 
and the Dutch. Lastly the English have 
made themselves luleis of the land. ** * 

In noitheiu Ceylon theie is a gteat 
majoiity of Hindus, while in the southern 
pail, the Buddhists and hybiid Emasiaus 
of diifeient types piepondeiate. The 
piiucipal seat of the Buddhists is Colombo, 
the piesent capital, and that of the Hindus 
is Jaffna. The lesti ictions of caste aie 
bete much less than in India, the Bud- 
dhists have a few in maitiage affaiis, but 
none in mat lets of food, in which respect 
the Hindus observe some lestiictions. All 
the bnlchets of Ceylon were foimeily 
Buddhists; now tlieii uuinbei isdecieasing 
owing to the icvival ot Buddhism. Most 
ot the Buddhists aie now changing their 
anglicised titles for native ones. 

All the Hindu castes have mixed together 
and formed a single Hindu caste, in which, 
like the Punjabi Jats, one can many a 
gill of any caste, — even a Euiopean gill 
ioi the matte* of that The son goes into a 
temple, puls the mcied tiilmeai maik on 
she foiehead, utteis ‘ l Siva, Siva,’* and 



becomes a Hindu The husband may be 
a Hindu, while the wife is a Chiistian 
The Christian mbs some sacred ash on. 
the forehead, ntteis “Nainah Paivati- 
pataye** (Salutation to Siva! ) and 
stiaightway becomes a Hindu. This is 
what has made the Chiistian missionaries 
so ci oss with you. Since yom coming in- 
to Ceylon, many Chiistians, putting 
sacied ash on tlieii foiehead and icpeat- 
ing u Salutation to Siva,** have become 
Hindus and gone back to their caste, 
Aclvaif avacla and Viia-Saivavada aie the 
pi evading leligions heie. In place of the 
word ‘Hindu’ one Ins to say ‘ Saiva 5 
The leligions dance and Sankirlana which 
Si i Chaitauya intiodnced into Bengal had 
tlieii oiigin in the South, among th® 
Tamil race. The Tamil of Ceylon is puie 
Tamil and the leligion ol Ceylon is 
equally puie Tamil leligion. That ecstatic 
chant of a hundred thousand men, and 
their singing of devotional hymns to 
Siva, the noise of a thousand mt idanp/i ? \ 
with the metallic sound of big cymbals, 
and the fienzied dance of the ash- 
coveied, led-eyed athletic Tamilians with 
stout losaiies of Rudiaksha beads on tlieii 
neck, looking just like the great devotee* 
Hanmuan, — you can foim no idea of. 
these, unles** you pei sonally see the phe- 
nomenon 
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U'O innnmeiable aie the diveisities of 
*** human natme and so liniltifniious aie 
the minute dilfeieuces and peculiarities of 
the individuals, that it is not possible for 
any institution to minister to all the needs 



and satisfy the vaiions aims and amplia- 
tions of each separate unit. The utmost 
that oiganisations and societies can do is 
to coutiibnle to the general welfare of theix 
membeis. Thus no human institution 
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can be expected to be peifect in details 
and the Hindu social structure, the 
so-called caste system, is no exception to 
the rule. Its greatest achievement lay in 
the tact that it tiled to place the society 
under the guidance of culture, controlled 
by spiritual ideals and achievements, in** 
stead of making wealth and power the main 
ciiteria of division into classes. Besides, 
it attempted to budge the racial gulf and 
unify the various apparently discord- 
ant elements by making them inseparable 
and interdependent members of a giand 
humanising system and theiehy succeeded 
hi minimising the stinggle for animal 
existence and its inevitable diie conse- 
quences, which have been the gieale^t 
cause of the miseiy and inin of the pool 
and the weak among GocVs cieatmes. 

Endless have been the controversies 
among scholars about the ancient home 
of the Aryans. In spite of the divergent 
theoiies of the philologists and the ethuG- 
logists, even in the oldest records that 
have been handed down to the Hindus 
uninterrupted by social and political revo- 
lutions, we seal ch in vain to find that the 

Indo-Aryans initiated ini o India from anv 

■* * k 

foreign laud. But whethei their oiigiual 
home was in the Arctic regions 01 in 
Cential Asia or on the shores of the Bailie 
Sea as some patiiotic European scholars 
would have us believe, it is an undisputed 
fact that the Aiyans never settled down 
in India by threatening to exterminate the 
aborigines, as ha? been generally the 
case in those vast territoiic colonised by 
the modern civilised laces of Fm ape. No 
doubt there were occasional fights and wars 
with the Dasyus, Dasas, Rakshasas and 
other tribes and races but that the Aryans 
made- themselves masters of the land by 
dealing ic of the primeval children of the 



roil, is nobetter than, a mere fanciful guess 
aftei the analogy of the method followed 
by the white colonisls who have wrested 
the lands inhabited by the Red- Indians, the 
Negroes, the Bushmen and other un- 
fortunate peoples. 

Had the ancient Allans been guided b> 
a similar policy it would not hue been 
possible for them to derelop tire gi and 
falnic of theii civilisation, with its con- 
glomeration of diveise ethnic gioups in 
various stages of culture, divided into 
Vcunas, supporting and strengthening 
one anothei. The institution of caste in 
principle was meant to be the gieat factor 
of protection against aggrandisement 
arid exploitation of the weak by the 
strong and powerful Besides, this division 
into Va?nas pi evented tire ad mix tine of 
alien blood that might be bi ought about 
by indiscriminate maniage and helped to 
preserve the purity of type and culture. 

The enforcement of the culture of one 
race upon another, menacing the distinc- 
tive ci\ ilksation of the less powei fill na- 
tion, has been the method fallowed by the 
West, but the wonderful genius of the 
Hindus discovered a better and inoie 
peaceful way to spiead theii eultuial in- 
fluence, eliminating as far as possible 
strife and competition and thereby enabling 
all to develop themselves in theii own way 
without losing their individual character- 
istics and vital peculiarities. The Indo- 
Aiyans made Sanskrit, the great sacred 
language, the common source of inspira- 
tion and development of all the languages 
that were spoken by the multifarious 
people that came within the pale of Hindu- 
ism. And the most essential principles 
of religion became the common baek-> 
ground of all these races, who could freely 
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keep to then distinctive maimers and 
customs that weie especially Mtited to 
then pi og less tovvaids the common ideal 
uioie and inoie By placing spiritual 
development as the common goal of all. to 
be attained tlnough gmdn dev olnlion fliaf 
would he hi ought about hy the petfoi- 
mance of S.i'da'ha? ?na 01 one’s own duties, 
based on (lie inheient ea parity and ten- 
dency, did the ancient Aivas ti> to unite 
the deficient laces and tiihes with a suc- 
cess that appens to he nothing shoit of 
maivellous to an unbiassed student of the 
institution of caste. It was in this noble and 
humane way that the spiritualisation and 
assimilation of diverse races followed. 



High weie the piinciples of the Hindu 
soeio'ieligious sliuctme. But owing to 
vaiiom adveise ciicuinslances, national 
calamities and the weakness and amhbion 
pf those who weie the custodians of {earn- 
ing and spirituality , they could not he fully 
cauied out into pi a dice. The woi k stopped 
befote it could attain the aspired end of its 
e\olutionand piogiess. Iloucvei, neithei 
the downright condemnation of the 
system judging it by it f piesent immimi 
fied foim and the vaiious iniquities that 
have come to he associated with it, noi 
the advocacy of its complete destination 
without supplanting it by a bettei one 
will lead to the leal solution of the pio- 
blem which confionts the Hindu Society 
of l lie modem times. 



The piesent deploiable exclusiveness of 
Hinduism, the unjustifiable distinction of 
privileges, the objectionable doctrines of 
contamination by touch and even by 
sight, the lenible social tyranny to which 
the lower classes and especially the so- 
called ‘mi touch ables’ have been subjected, 
are nothing but non-essentials that have 



gathered dining the period of decline and 
stagnation and stand m direct opposition 
to the piinciples of the Vedic Religion 
Til e records found in the Samhitas and 
othei Vedic liteiatuie, as well as in the 
Itilnsas, Pmainr. and the latei leligious 
hi* I 01 y of India, beat clem testimony to 
the fart that I hough even at a veiy eaily 
period caste became hereditary to a gicat 
extent it was elastic enough to admit non 
Hmdiw withm the fold of Hinduism and 
also iaise the lower Vaina* to the higher 
ones wheuever the necessity piesented 
itself. In the West the 11ml of society is 
the individual but heie it is the com- 
munity that is the unit, so that though 
individuals weie fiom time to time taken 
into the supeiior castes, it generally 
happened that whole communities under- 
went this soit of elevation. All along as 
occasions arose this process of fusion was 
going on moie 01 less, and occupation 
generally detei mined the place of these 
communities in the vaiious Simla of the 
Hindu Society, which accepted them at 
the outset as a sub-caste lindei one of the 
main divisions. 



In ancient India there weie laces and 
tiibes called by vaiious appellations, — the 
Dasyns, Rakshasas, Yak.shas, Ndgas etc., 
with whom the Aryans had to wage on 
wai at times. Where aie they ? Have 
they been lenioved from the face of the 
earth 01 did they die a iiatmal death 
being unable to cope with the strorrgei in 
the struggle foi existence ? The evidence 
of history shows without any doubt that 
they have been Aryanised so thoroughly 
that it is an impossible task now to dis- 
tinguish them from the other members. 
And it is leligion that accomplished this 
work by holding spiritual and ethical 
achievement 0 as the highest goal of life* 
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thm diverting 1 lif* enerey tbnf would hive 
other wise found expression in uggievdon 
and snuggle foi political and economic 
supremacy < 

It is an object -lesion to the world how 
the Hindit civilisation had been successful 
to a gioat extent in bunging peace and 
liaimony among the apparently iueconcil- 
able and heleiogencons elements, and thus 
by its spiiit of toleialion and all- e mb lac- 
ing love it demonstrated its inheient 
capacity to become a woild-cnltuie. It 
is not that iace-coascionsness and a sense 
of cultural stipeiioi ity did not present them- 
selves to the ancient Aiyans, but these they 
generally transcended, as the ideal they 
had in view was not material but spiritual. 
Because the master-minds that guided the 
destiny of the nation weie men who 
realised the fundamental unity of man- 
kind, nay moie, also of animals, and 
plants and even of the so-called dead, dull 
matter, ioi they saw the whole univcise 
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to be the manifestation of the Spiiit, 
’tfd orHs MSI- 11 All this is Brahman,’ ' 



Such are the noble principles tint 
underlie Hinduism. But the difference 
between the ideals and then translation 
into actual life has been very gieat indeed, 
especially in comparatively modem time* 
It is useless, nay, injurious, to try to feed 
and teal the Hindu society on the memoiy 
of the achievements of the past however 
gieat. Time has come when the Hindus 
should shake off the deplorable self-com- 
placency that has ovei taken them, see 
things as they ate and be leady to face 
the bare facts however unpleasant tire) 
may be. A piope: diagnosis of the piesenl 
condition of the society is absolutely 
necessary to piesciibe the light means 
that would fiee the social organism flour 
its many diseases, physical as well as 
moial, that are eating into its veiy vitals, 
and ensure the health of the system which 
is quite indispensable for its development 




SRI RAMA KRISHNA , THE GREAT WORED- TEACHER.* 



HpO-DAY is the day of gieat rejoicing, a 
* day of new hope, new enthusiasm, 
new light. 

Many God-intoxicated souls and sages 
came to bless us with their message and 
presence, but none was greater in Divine 
manifestation than he who came as Sii 
Rainakrislina. He came to India, but no 
country can say, he is ours. The Divine 
life cannot be limited in any way by 
claims of sect and country. 

We must study this great life, universal 

* An address delivered on the 86th Birthday of 
Sn Ramaknshna, at the Hmda Temple, San 
Francisco, California. 



in its aspect. From such a study every 
denomination oi sect can trim to study 
thcii own from a broader standpoint. In 
order to understand «nch a messenger of 
light we have to stop all the oidinaiy ideas 
and activities of out mind that the Divine 
in us may take conti oJ v and in that high 
state of serenity we can better understand, 
such a life. 

Some may ask, why this celebiation? 
Why not seek the Tmth or worship God 
in our own homes? No, that Is not suffi- 
cient. It is in such celebrations that our 
heart 65 and minds get the necessary expan- 
sioiijfre^h stimulus, fresh awakening, with 
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which lb work out onr life’s problems * 
There are times in life when progress 
seems to have come to ail end. Then we 
Heed such inspirations from such a life to 
renew our failing strength and aspiration. 
These great lives are productive of the 
greatest good in all ages — their divine 
power lifts us out of all worldly conditions. 
Such blessed occasions as these make ns 
feel brother and sister to all humanity and 
awakens true love for every living being. 

At periods in the world's history the 
material side of life gains the ascendency 
— business and social activities — attention 
to the necessities of life — all engross the 
mind and plunge it deeper and deeper into 
the darkness of materialism. Gradually 
then religion sinks into a name. — a mere 
discussion — sinks to a low ebb. When it 
is at the lowest, a tidal wave is seen and 
on its crest appears a shining messenger 
of light* 

In this way-out of an humble wayside 
village of Bengal— '-came such a messenger 
of light to bless the world, in the person 
of Sri Ramakrishna. What wonder our 
hearts flow in gratitude to this messenger 
who came to unite all the warring sects 
in one great wave of devotion, in whom 
all — Muhammedaiis and Christians alike — 
could see their ideal ! 

There must be some form of manifesta- 
tion to prove any truth. Humanity can 
only understand that which it sees in 
concrete form, especially so in Divine 
manifestation. That is the greatness of 



these messengers of light manifesting be- 
fore humanity —their greatest power — to 
show their Divinity — to remain in the 
state of God-consciousness. 

The purpose of life is to become Divine 
and when we see a Divine life concretised, 
manifesting the most sublime Divine 
power, our soul is translated, we become 
transformed. Their mere touch gives 
God-consciousness to the soul. 

The great message of all the Divine 
teachers and prophets is — you are Divine 
and you can become Divine in conscious- 
ness. 

From childhood Sri Ramakrishna knew 
his mission, but as a God-man and a 
world-teacher he had to go through all 
phases of religion. He took up all faiths 
and practised them to the end to show to 
every sincere soul that the goal of all was 
the same Truth. 

So, our heart’s gratitude and that of all 
humanity should go out to such a great 
soul. This great life should inspire us to 
live the Divine life and stand before others 
as living examples. His message conies 
to us like a tonic, to see God in all and 
then we shall surely find Him in ourselves. 

So, on this blessed occasion let us for- 
get all our little differences and troubles 
and, sitting before this altar, may vve con- 
secrate the altar of our heart and like the 
beautiful flowers at his feet, open up and 
shed its love to all the world! 

SWAMI Pu AKA SHAN AND A , 




THE BAUDDHA PHILOSOPHY. 



^"JAUTAMA Buddha was deeply im- 
^ pressed with the miseries of this 
world and the sufferings of humanity. He 
was quick to realise the vanity of all earth- 



ly good and found out that rebirth, decay 
and death weie inevitable according to the 
law of Karma, The origin of this life is 
due to Karma which rn its turn arises from 
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gnorance ITe, therefore, wanted to hnd 
out a path out of miseiy— a path which 
all could follow and thus save themselves 
from the bondage ol life and death. He 
preached a rehgion of self-restiaint and 
self-cultiue and did not trouble himself 
much about metaphysical doctrines ot 
dogmas. To live a holy life free fiom 
p issions and desires and thcieby put ail 
end to this worldly suffering was his main 
tenet. I,ife is full of suffering and the 
causes of this suffering are passions and 
desires. The only way out of this misery is 
the annihilation of these, which could be 
attained only by a holy life — a life lived 
according to the tenets of Buddhism that 
would lead to Nirvana by rooting out 
Kaiina with its mistaken clinging to life. 

Nirvana is deliverance fiom all sonows 
and troubles, a state wherein the tliiist 
foi life and its pleasures which brings 011 
new births has ceased to exisi , and where- 
in man enjoys perfect peace. Buddha did 
not trouble himself about points which he 
considered beyond the giasp of the human 
mind and with reference to these ones- 

A 

lions he did not commit himself though 
often pressed by his disciples. He used 
to reply to such guest ions, “ Here you are 
in the midst of suffeiiug, and here lies the 
way out of it, try to fiee yoniself from this 
fiist by following the path. What avails 
•it to discuss 011 such abstruse philosophi- 
cal points ?’ ’ He thus avoided all the 
speculative theoiies of the Vedic Religion 
from which lie took the doctrines of Raima 
and Reincarnation. These two doctrines 
togethei with an ethical code formed his 
religion that was easy to be understood 
by all as it was unhampered by ceie- 
lnonials or metaphysical doctrines which 
later on the Buddhists introduced with a 
vengeance. But this neglect of meta- 
physics and a well-reasoned philosophy is 



one of the chief causes that led to its 
downfall in India for she has always 
been a land of philosophy, aiid no 
religion without such a basis can stand in 
this country , 

Some lluee or four centuries aftei Bud- 
dha his followeis could not bold then own 
against the onslaught ot the Biahmtus. 
They found out that unless theii religion 
was given a ulet ipliys’cal bi'uV there was 
no hope foi them as against Vedanta and 
Brahminism. They exerted their utmost in 
this di lection and thus resulted the vari- 
ous schools of the Bauddha Philosophy. 

All the Bauddha schools recognise direct 
perception and inference as the only two 
somees of knowledge and they are all 
based on an utterance of Buddha — 

“ All is momentary, momentary; all is 
pain, priu ; all is like itself alone, all is 
like itself alone ; all is void, void.” The 
fiist Lluee points are accepted by all of 
them though the last one is accepted only 
by the Mddhyamikas, 

The Bauddhas declare that all things 
aie impermanent. Everything that is and 
eveiy event that hippens pass away for 
evei ; they die but yet they continue for 
ever in the effect they produce. Life is 
fleeting but the actions done remain. The 
duration of life of a living being is ex- 
tremely brief, foi it lasts only while a 
thought lasts. As soon a.s that thought 
ceases, the being is said to have ceased to 
exist and a new pcisonality to come into 
existence inheriting the experiences of the 
former. The impermanence of all things 
they infer from their existence as follows s 

Whatever exist a is momentary. 

All things exist. 

All things arc, therefore, momentary. 
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How do we know that all things exist? 
A thing is said to exist when it piodttces 
effects or exetts practical efficiency. Tims 
to exist is to he an active cause and we 
know by direct peiception that this is 
true of all things. Hence, all things 
exists Again, practical efficiency is the 
process of becoming and, therefore, 
something active, and becoming is either 
successive or simultaneous. These two 
terms are excluded from anything which 
is permanent since they show change. 
Therefore existence which coincides with 
these terms is excluded from peunaneitce. 
Hence all things that exist are momen- 
taiy. 

Having established the impermanence 
of all existing objects the Bauddhas piocced 
to show that the uuiversals which are in 
theii nattue unchanging and eternal can- 
not exist. They recognise only the parti- 
cular, the individual, change alone as 
existing. If the itiliveisal exists, is it 
present or not in the many? If it is not, 
then it cannot be a universal. If it is, what 
is the evidence? For we do not sec any 
such common existence or foim running 
through the diverse and heterogeneous 
momentary things like mustard seeds, 
mountains &c. Again let ns take the na- 
ture of a jar ( ) which pei\ades all 
jaiS and so can be said to be a universal. 
What becomes of this when the jar is 
destioyed? Does it survive the jar or not? 
If it does not, then it cannot be a uni- 
versal, for it is not eternal since it is 
destroyed. If it does, then it must be 
without an object to inhere in. The uni- 
versal, theiefore, does not exist. 

A natural result of such a doctiine oi 
impermanence is the absolute denial of an 
Atman or soul. The Vedanta teaches of 
an Atman in every being which is charac- 
terised as absolute, immutable, eternal &c. 



This Atman, the Veclaftta says, is erro- 
neously identified with the ego-idea in ex- 
pressions like ‘I am fat,* ‘This is mined 
This view is rejected by the Buddhists. 
They deny a separate permanent individ- 
uality distinct from the chaiacter of man. 
They say there aie not two things — 
the Atman and the phenomenon. The 
Htter alone is true and Atman is nothing 
but the Karma at a particular moment. 
We have only a bundle of formations. 
From this we cannot get any being, though 
we are apt to call it a being when the 
aggregates are there. Everything changes 
and within our organised life there is no 
eternal germ. In other words, the Bud- 
dhist says that theie is only a phenomenal 
world and that wc* have no right to posit 
a noumenal woild behind it. To this the 
Vedantin would reply that he never says 
that there are two realities, the phenom- 
enal and the noumenal. Theie is one. 
Seen through the senses it is phenomenal 
but it is all the time in reality noumenal. 
The man who sees the rope does not see 
the snake. He sees either the rope or the 
snake and never both. So the Buddhistic 
criticism that the Vedantin talks of two 
worlds as existing is entirely without any 
basis. Anyway, the Buddhist seems to 
have no objection to the convenient no- 
tion whcieby we speak of ourselves as ‘I’ or 
‘self , 5 for his contention is against the 
fact that it has any counterpart in 
reality. 

The Buddhists do not accept a soul and 
yet they talk of transmigration. What 
is it, then, that takes renewed births? 
They say it is Karma. Birth is not re- 
biith but a new birth, transfer of Karma 
that juvci dies. It must produce its own 
effects. So when one man dies another 
is born in his place with his predecessor’s 
Karma. As one generation of a nation 
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inherits the good and evil of its pre- 
decessors, so each individual in this con- 
tinuous stieam of life inherits the good 
and evil of its prodecessor and proceeds 
on his onwaid march towards Nirvana. 
When by following the “Eightfold Path,” 
ignorance is destroyed and Karma rooted 
out, there will be nothing left which, when 
a man is dissolved in death, could bring 
forth another being in his place. Thus 
the Buddhist believes that his present 
state is due to his past Karma. But a 
question may arise: wherein is the identity 
between the two — the predecessor and 
his follower who takes up the burden of the 
former? The Buddhist says, “ In that 
which alone remains when a man dies, 
in his action, thought etc., in his Karma 
which cannot die.” Reincarnation ap- 
pears to bring into existence new individ- 
uals, but they are the same as the former 
incarnations from which they spring 
according to the law of Karma; just as a 
lamp when allowed to blaze up and set 
fire to a thatch, the fire that burns the 
house is different fiom the flame of the 
lamp and yet it is the flame of the lamp 
which burns down the house. The two 
fires are different yet not different in 
a way. 

When Ananda asked Buddha, “What is 
meant, Lord, by the phrase ‘the world is 
empty, ,n Buddha replied, “That it is 
empty, Ananda, of a self. And what is it 
that is thus empty! The five seats of the 
five senses and the mind and the feeling 
that is related to mind — -all these are void 
of a self or of anything that is self-like.”* 
Again to the listening disciples he says — - 
“Since neither self nor aught belonging to 
self can really and truly exist, the view 
which holds that this I who am the woild, 
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who am self, shall heieaftei live periiia 
nenl , persisting, eternal, unchanging, yea, 
abide eternally — is not this Utteily and 
entiiely a foolish doctrine?”*" Ileie we 
have two texts from the Buddhist sciip- 
tures which deny the existence of a self. 
Though geneially the Buddhists quote 
such texts as authority to show that 
Buddha himself denied the existence of a 
soul, it seems to be a controversial point 
whether Buddha teally denied an A Lilian 
in the above passages. He must have 
denied the soul as populally undeistood, in 
other words, he must have denied this 
little self of ours, the ego-consciousness, 
the ‘I’ and ‘mine,’ which is enoneously 
confounded with the Atman and which in 
fact has no reality in it. Plis voice was 
raised against the glorification of the 
separateness of the individual. It is doubt- 
ful whether he had any objection to tile 
losing of all separateness in the Atman, 
the One Existence, as the following pas- 
sage tends to show — “ There is no such 
thing as an individuality which is perma- 
nent; even were a peimanent individual- 
ity possible, it would be undesirable, for 
it is not desirable to be separate. The 
effort to keep oneself separate may sue* 
eeed indeed for a, time; but so long as it 
is successful it involves limitation and 
therefore ignoiance and therefore pain. 
No! it is not separatenesss you should 
hope for, it is union — the sense of one- 
ness with all that now is, that has ever 
been, that can ever be — the sense that 
shall enlarge the horizon of your being to 
the limits of the univeisc, to the boun- 
daries of time and space, that shall lift 
you up into a new plane far beyond, out- 
side all mean and miserable caie for self. 
Why stand shrinking there? Give up the 
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looPs paradise of 'This is I,’ ‘This is 
mine.’ It is a leal fact— the greatest of 
realities that >011 are asked to grasp. 
Leap fotwatd without fear! You shall 
hud youiself in the arnbiosial wateis of 



Nirvana and sport with the Aihats who 
have conquered birth and death. n t One 
step forward and we are in the realm of the 
Advaita philosophy and not in Buddhism. 

Swam x Vir k s w a r a n a n da . 
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A ! mot 

Jltli July, 189i . 

My dear S , 

I was veiy glad to receive yom last repoit. 

1 have very little criticism to make except 
that you ought to mite a bit more legibly. 

I am quite satisfied with the work done 
as yet, but it must be pushed forward. I 
have not learnt as yet of the suggestion I 
made befoie as to getting a set of Chemical 
and Physical apparatus and starting classes 
in elementary and experimental Chemistry 
and Physics, especially in Physiology. 

What about the othei suggestion of buying 
sets of all the scientific books that have been 
translated into Bengali? 

It now seems to me that there must at 
least be three Molt ants (Head**) elected at a 
time.-— one to direct the business part, one the 
expei imental, the other the intellectual pait. 

The difficulty is to get the dilector of edu- 
cation. R and T may well fill the 

other two. Of visitors I am sorry to learn 
that you are only getting Babus horn Calcutta. 
They are no good. What we want are biave 
young men, who will work ; not tomfools. 

Ask R to wiite to both A- — and 

S- — to send weekly leports to the Math 
without fail, also to send Bengali at tides and 
things for the would-be paper. Is G. C. 
Ghose getting up things foi the paper? Woik 
on with a will and be ready. 

A is working woudet fully at Matilda, 

but the system is not good. It seems they 
are frittering away then eucigies iu one 



little village and that to only doling out rice. 

I do not hear that any pleaching has been 
done along with this helping. All the wealth 
of the world cannot help one little Indian 
village if the people aie not taught to help 
themselves. Our work should be mainly 
educational ‘ both moral and intellectual. I 
have not learnt anything about it- — only so 

many beggars are helped ! Ask R to open 

centres in different districts so as to cover 
the laigest space, with our small means. 

And then so far it seems to have been in- 
effectual, for they have not succeeded in 
rousing the people of the place to start so- 
cieties to educate the people, so that they may 
learn to be self-reliant, frugal and not given 
to marrying, and thus save themselves from 
future famine. Charity opens the heart, but 
work on thtough that wedge. 

The easiest way is to take a hut — make it 
into a temple of Guru Maharaj. Let the 
poor come there to be helped, also to 
worship. Let there be Kath& ( Puranic 
recitals ) morning and evening theie — -through 
that you may teach all you want to teach the 
people. Ry degrees the people will be inter- 
ested, they will keep up the temple them- 
selves, maybe the hut-temple will evolve into 
a great institution in a few yeais. Let those 
that go to relief-work hist select a central 
spot in each district and start such a hut- 
temple, from which ail 0111 little woik is £0 
pioceed. 

f buacinizrn M* ittri a XV/icL 
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Fven the gieatest fool can accomplish a 
task if it be aftei his heart, lint the intelli- 
gent man is he who can convert every work 
into one that suits his taste. No woik is 
petty. Rveiything m this woild is like a 
banyan-seed, which though appealing tiny as 
a mustard-seed, has yet the gigantic banyan 
tree latent within it. He indeed is intelligent 
who notices this and succeeds in making all 
woik truly gieat.* 

Moreovei they have to see that cheats do 
not get the food of the deset ving, India is 
full of lazy logues and ctitious > they never 
die of hunger, they always get something. 

Ask B to write this to everyone in lehef- 

work — they must not be allowed to spend 
money on no good. YVe want the greatest 
possible good woik peimanent from the least 
outlay. 

Now you see you must try to think out 



original ideas — else as soor as I die, the 
whole thing will tumble to pieces. For 
example, you hold a meeting to consider, 
4 ' How we can reap the best permanent results 
out of the small means atom disposal.” Let 
all have notice a few days before and 
let each suggest something and discuss all 
the suggestions, ctiticising them, and then 
send me a »eport. 

Lastly, you must remember i expect more 
fiom my children than fiom my biethien. I 
want each one ol my children to be a ium« 
dred times gie iter than what I could ever be, 
Kveivone of you must a giant — must, that 

is my word. Obedience, leadmess, and love 
for the cause — -if you have these thiug nothing 
can hold you Uick, 

With love and blessings, 

Vivekananda* 




SWA MI VIVEKANANDA AND SRI RAMAKRISHNA 



The Leu it / ’ s Method of Exatntnint* DTcipU s. 

I RlNUEKI'D FROAfg Sw\MI S tRVDAN \N’DA*S u LlfcAP&ASAXGA.” J 

(Continued from page 129.) 




E have nanated to the reader before that 
noticing the ex,tiaoidiuaiy signs and traits 
of greatness m Nkuend.anath, Sti Raina- 
krishna horn, the vei y beginning judged him as 
possessing a gieat spmlual calibie, and capuued 
him through his puie uuself sh love, — and then set 
about tnsu acting bun on spu’Uial matteis We 
now desae to lecoid how ami in what ways Si 1 
Ramakitslma tested him duung the davs of his 
d’sciplcshtp. 

Sri Ramakushna told Keshab Chandra on the- 
occasion ol the split in bis Biahmo Samaj over 
the matiei of the Cooch-Behai rnamage : “You 
add to the number of joui foilowets by admitting 
anybody and everjbody without examination and 1*. 



* This para only is translated from Bengali. 



is no wonder that your Samaj bteaks up. I do 
not accept anybody without lesung him ” One 
cannot but be stiuck with gieat wonder to think 
how he examined the devotees, who would come to, 
him, in many wavs known and unknown to them* 
One is made to think how he, who made himself 
known to the woild as an illiterate man, could 
mastei so man) wondeiful methods of gauging 
human charactei Is it due to the sell-dlumtna 
lion in Ins ptesent Ide ol the knowledge aupmedl 
m past lives, or to the ie»nlt or supei sensuous 
vision and omniscience of the Rishthood attained 
thiough his Sad hand, or to. the special reason of his* 
being an incai nation of the Divinity as sometimes 
he would speak ot himself to the inner circle of 
his. devotees ? Although many thoughts like these- 

arise m the mma> we da not, proceed to decide the. 
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question here but leave the decision on the subject 
to the leader and go on to relate as far as possible 
the actual facts as they happened. 

If we mention a few incidents, the reader will 
be able to comprehend the unusual nature of the 
many means which Sri Ramaknshna adopted to 
understand the chaiactei of a person ; but before 
doing this it is necessaiy to know a few facts 
about tlie subject, We have seen tfut when any 
pei son would come to Sn Ramaknshna, he would 
look at him in a special!) attentive mannei. If 
his mind would thus be atti acted towards the visitor, 
he would entei into spnttual talks with him and 
ask him to see him occasional!) . As days passed 
011 and the man used to visit hnn, S 1 1 Ramakiishua 
would, unknown to him, observe the shape of his 
body and limbs, the natuie of his thoughts and 
the measure of his desne foi sense-enjoyment and 
attachment to lust and gold, the extent to winch the 
person felt attached to him, as would be manifest 
in his movements and expieSMons, From the 
minute obseivaRons of these he would airive at a 
sure condition about his latent spimuality. Thus 
fiom a few da)s visit Sn Ramaknshna would be 
sure about the man’s chaiactei. If he felt the 
necessity of knowing any hidden facts of his inner 
being, he would know tt by lus keen yog it vision. 
About this mattei he once told us thus; “In the 
small boms of the morning while, awake and alone, 
I think of the spuitual welfaie of you all, the 
Divine Hothei shows and lets ine know how far 
one has advanced m the spiritual path, why 
another cannot piogiess, etc.” Fiom the above 
words of Sn Ramaknshna let not the reader con- 
clude that his^off power was awake only then, 
Fiom lus talks at other times we can undei stand that 
at will lie could ascend to high spiritual states of 
consciousness and obtain similar visions. For he 
said — *• just as by looking at a glass almnah one 
can see all the things that die mside, so looking at 
a man I can know his inmost thoughts, tendencies 
and all other things ’ 

Thus pioceeding to examine the human ehaiacter 
geneiallv m Uie way descnbed above, he was seen 
to depait fiom it m the case of his special devo 
tees One no-ices that his hist meeting with them 
was brought about by divine dispensation while he 
was m high spuitual moods. We have nariated 
before that through ms wonderful spuitual piac- 



tices Sri Ramakrkhna’s mind and body became 
woitdei fully nt instruments foi the retention 
and communication of subtle spiritual forces. This 
was literally verified duung the penod of his 
ministry. We always observed that his mmd 
became coloured according to the spiritual 

thoughts woiknig within the devotees and would 
in then piesence use to whatevei spuitual level 
they had been able to ascend as the lesuit of tueir 
previous Raima and Samskaras, and gathei there^ 
fiom all the tacts of then inner life. The 
visions ami lealisations which came to Sri Rarna- 
kiishna on the occasion ot the hist visit of 
Naiendranalh, which has been previously nariated 
will enable the readei to understand the above fact. 

But it is not that lie never applied the ordinary 
methods of examining the human character with 
regard to his very intimate disciples. Dining his 
nounal mood'* he obseived their ways, movements 
and conveisations and did not rest satisfied until 
he snnilaily examined even Naiendranath. 

The ways he adopted to examine the character 
of his devotees may be classified undei four heads: 
i. Sri Ramaknshna would asceilain the strong 
past tendencies ot the devotees coming to him, by 
obseiving the signs and physiognomy of the body. 
Ph) siology and psychology of the piesent day 
have pioved that eveiy definite thought translated 
into physical action leaves an impiess on the 
biam and the body, and so we also have come to 
believe in the signs of the body as being indices 
to character. The Vedas and other scriptures, 
however, have always affirmed the same fact. The 
Siutis, Snnitis, Puianas, the philosophies and 
other scriptures of the Hindus have unanimously 
declared that the mind builds up the body and 
accoidmg to the thoughts of a man flowing in 
diiections good or bad, his physiognomy is trans- 
formed and assumes a foim corresponding to the 
nature of Ins thoughts. Theiefore, many pioverbs 
are cunent among us about ascertaining the 
internal natme of a man from the forms and featuies 
of his body and limbs; and, theretoie, on occa- 
sions of mamage initiation and othei ceiemomes 
it is consideied absolutel) necessary to examine, 
the hands, feet and othei membeis as also the 
geneial baune ot the whole bod) 

It is no wondei that bn Ramaknshna, a believer 
as he wao in all the Shastias, should examine the 
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fours'} and featmes of the body and the limbs 
of his disciples. In couise of comtisations he 
would i elate so many facts about this mallei that wc 
used to wondei how he could have all these ex- 
periences about the subject We thought — was theie 
any ancient book on the subject, leading or hearing 
from which he could gather his knowledge ? * * 

Wondei -sti uck we would heai him desciihing the 

forms and featuies of the human hodv with its 

* 

vanous parts as having the shapes of particular 
objects of eveivday life and mentioning the indi- 
cations which they affoided of the innei nature. 
About the human eve lie would say, lk Some 
have eves like lotus-flow eis, some like a bull’s 
eyes, some possess the e>es of a yogi oi a d’va^ 
and lemaik — ** Pei sons having e)es like the 
lotus have good and spiittiul tendencies within 
them ; those with e)es like the bull’s possess stioug 
sex-passions, The^g?’r e>e has an upwaid look 
and is of a reddish tinge; the divine e)e is not 
very Iatge but is long oi teaches up to the ear. 
He who while talking casts a side glance or looks 
fiom the corner of the eye is by nature moie in- 
telhgent than ordinary men.” Oi again, raising 
the topic of the form of the body he would 
say, “ Persons of a devotional tempetamenl have 
naturally a soft body d the joints of their 

hands and feet are plia t ( t. e. can be easily 

moved ) and even if they be lean, the muscles and 
tendons of theii body aie so shaped that not many 

cones and angles of their body are visible.” 

Speaking of any as an intelligent person, in oidei to 
asceitam whethei his intelligence was of a good 
oi evil tuin, he would feel the weight of Ins hand 
fiom elbow to fingers holding it in his own, and 
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if the weight was less than ordinarv he would 
conclude that the tendency was good. An instance 
of Sn Rainakiibhna's ascertaining the good oi evil 
disposition of a man we leceived one day m the 
following way * — When Sri Rainakmhna was staj « 
ing m the Cossipote gulden suftermg fiom cancer 
in the tluoat, the voungei bi other, since deceased, 
of the present wntei came one day to vsit Su Rama- 
kushni. He was much pleased to see the hi other, 
and making him sit down near him and question- 
ing hurt about vanons things gave him many a 
spmtual msti action. When the present witter 
came neai Sn Ramakushna. he asked hun, “ Is he 
yout voungei biothei 3 ” And on the wntei’s an- 
sw eiing m the aflu motive, Su P„amaln ishna said, 
“ He is a fme bo> and more intelligent than >ou. 
Let me see if he is with a good oi bad tendency, 1 
and scqing this he held his hand in Ins own and 
feeling the weight said, “ Yes, of a good tendency.” 
Again questioning the w liter and pointing to his 
voungei biother said, u Shall I diaw him (that is, 
draw his mind away fiom the w mid and turn it 
towards God ) ? What do }0u say ? ’’ 1 he writer 

said, ‘ Yes Sir, please do so.” Su Ramakrishna 
thinking a while said, “ No, no moie, I have taken, 
one biother and if I take this one also, jouv 
paienis would be much gr,e\ed, special!) }Oui 
motheu In my life I have displeased man) a 
Shakti (woman, the embodiment of the creative 
and sustaining power of ‘die Mother of the uni 
veise ) ami thue is no need of displeas ng any 
moie.” Saying this he gave him some spiritual 
instiuctions and making hun paitike of some food 
allowed him to take lease that day. 

( To be continued. ), 




HYMNS OF THE TAMIL SAIVITR SAINTS." 



HE impact of the Eastern and Western 
civilisations and lehgions as it has been 
followed by the tiuitful inteichange ot ideas 
and ideals is consciously oi unconsciously bung- 
ing about a great change a 1 the thought-life of 

* The Hetitage of India Seues. By F Kings- 
bury b a., and G. E Phillips m a. Published by 

the Association Press, 5 Russel Stieet. Calcutta. 
Pp. 132. Price Cloth, Re. i-o, Papet Re. i. 



both the Oncntal and Occidental nations. It is. 
the most hopeful sign of the times that with the 
in ci ease of knowledge and consequent bioadening 
of vision both have commenced to come to a 
mutual bettei understanding. 

Unfoi'tinately many bigoted Christian mission- 
aues aie moie 01 less respons’ble foi much of the 
wiong notions that the people of the West enteitam 
abouL the Hindu lehgion. maimctband cubtonas, lor 
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ft seems, tbev want to fuithei the cause ot 
Onistiamtv mamU tlnough cilumnv and mts- 
lepiesentahon of facts. But the vast mass of 
hteialuie that has thus been vviilten by levdeis of 
Hinduism and published bv the Chustian Litera- 
tuie Society of India and similai oiganisations, 
veiy few Hindus e\er caied to take notice of, much 
less read. 

We aie glad to find that a band of liberal- 
spmted Chnstians who seem to have a sympathetic 
view of Indian cultuies and leligions, has undei- 
taken to publish, to quote fiom ihe editoiial pre- 
face of the book undei leview, '‘a series of cheap 
books planned and wntten by a gioup of Chustian 
men that every educated Indian, whether nch or 
poor, may be able to find his way into the tieasuies 
of Indus past. Many Europeans, both m India 
and eisewheie, will doubtless be glad to use the 
senes.” 

Little is known outside South India about the 
Veiy nch religious liteiatwie 111 the ancient Tamil 
language and the piesent volume, we are suie, 
will help the leader to foim an idea of its wealth 
and giandeui. The book contains selected hymns 
of fom of tlie great SaiviLe Samis ot the South punted 
m Tamil cluiactets along with then English lendu- 
ing in veise — li) irms that aie sung m the homes 
and temples all ovei the Tamil counti). No doubt 
much of the clunn of die songs we miss in the 
translation but the aulhois have spaied no pains 
to mauuaiu as fai as possible 111 a foieign tongue 
the spun of tlie ongtnal. 

“ Thou art light and Thou art wiong 

* * ■* 

Kinsman I to Thee belong ; 

Nevei fides Thy light away. 

7'hou the sense of books divine. 

Thou my wealth, my bliss ait Thou, 

Thou my all, and in Thy slunie 
With what piaises can I bow 3 ” — 

Thus does Saint Sarnbandar sing the glory of Siva 

Ills well-known benectictoiy verse is ofien set on 
the front page of Tamil books 

“Blest be the Biahmanas puie, the heavenly 
ones and kme, 

Cool ram fall on the eaith 1 May the king’s 
gloiy shine 1 

Peiish all forms of ill! Let Ham's name 

resound 1 

May soi low pass away, horn eaith s lemotest 
bound 1 ’ 



To Samt Apparswami, Siva was all m all and he 
expiess< j s hunselt m a beauldul veise . — 

“ Thou to me art parents Loid. 

Thou all kinsmen di it I need, 

Thou to me ait loved ones fm. 

Thou ait tieasuie neh indeed. 

Famih. fi lends, home an Thou, 

Life and jov I di iw fiom Tliee, 

False woild’s good bv Thee I leave, 

Gold, peail, wealth ait Thou to me.” 

Life has no reality and God alone is leal — so 
does Samt Siuidaiamuiti sing: 

“ Om life is all unieal, 

Its end is only du>t. 

Out ot die sea of bn lh 

Come turn, pain and lust.” 

* * * * 

“ Clad in the loin cloth my body with 

holy ash white. 

Lo> I have come to Tliy foot; O my head, I 

beseech I hee, take me. 

• « * • • « 

Fnend, ’tis on Thee, no? e but 'Thee, 

Can m\ heait eveimoie fixed be ” 

Samt Mamkka VasahaTs songs aie almost without 
anv paiallel, as a common 'Tamil saving saj s 1 hat 
nothing can melt the heait of die man who is not 
melted b) Ins devotional songs. 

“Thou gav st Tin self, Thou gnned’st me; 

Which did the lieitei bargain dme 3 

Bliss found I in infimtv * 

But what didst 'Thou fiom me deuve ? 

* ■* * ■* * 

Mv mind Thou tookest foi Thy shune, 

Mv veiy bodv's l*lnne abode- 

Wliat can f give Thee, Loid, of mine ? ” 

These aie the winds of the devotee who e\pi esses 
his mabhty to make any letum foi the Loid’s 
infinite giace. 

Wealth, name and fame the tine Bhakta abhoried 
and he asked nothing but love and yearning for 
his God — 

“ I ask not kin. nor name, nor place. 

N01 learned men’s society. 

Men s loie foi me no value has ; 

* * * * 

Wilt Thou one boon on me bestow, 

A heai t to melt in longing sweet, 

As \ earns o’ei new-born calf the cow, 

In yearning for Thy sacred feet 3 ’ 

'Ihe Loid’s meicy towaido Ills devoiee ?s tin- 
coni’uoiul lhv bhakta who is once blessed to 
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get the taste of His love and beauty cannot but 
alwavs long for union with Hun : — 

“I had no viitue, penance, knowledge, selbcootiol, 

. . . . But me 

He filled tn ever) limb 

With love’s mad longing, and that I might climb 
there whence is no letuin, 

He shewed His beauty, made me His. Ah me, 
when shall I go to Him ? 

May we, also, be able thus to send our constant 
prav er to the Lord I 

It would have been veiy desuablehad the tiansla* 
tois resisted the temptation of speaking “of the 
little childishness involved in idolatry ' while 
introducing Mamkka V.isahar’s songs invoking 
the Deny to use fiom slumber. Idols aie 
the symbols of God and the use of images 
in worship is necessaiy foi ceitain types of 
devotee^ who feel m them the piesence of 
the Deitv. If the manifestation ot God in idols is 
childish is not the same chai ge equally applicable to 
transubstaimaiion 01 cousubstautiation — the actual 
piesence of Chust in the Kucluusi? And is 
‘ idolatiy ’ aftei all worse than ‘bibholatiy ’ and other 
tilings which we do not mention heie ? We wish 
the editors to lemove tnts objectionable passage in 
the next edition of the book. 

In commenting on Appai swami’s hvmn describ- 
ing the Saint's burning feeling ot sin, the transla- 
tors lemaik: — “It is often said, not without tiuth, 
that Hinduism fails to create a strong sense of 
sin. But theie are gieat exceptions.'’ '1 he pas- 
sage ought to have been so woided ?s not to 
make it offensive m anv way. Hinduism ceitainiy 
acknowledges the existence of sin m the woild 
but does not put too much stress on it as sin cannot 
enre sin. It wants on the other hand to eradicate 



the toot -cause of «ttl sins by awakening in mall 
ins Divine consciousness and faith in his pure 
and perfect nature. And this doctrine of strength 
is the *uire remedy against all forms of human 
weaknesses. 

We hope this work will be widely read by Hindus 
and Christians alike so that U may tend to remove 
many a misconception which is baibouied about 
the woisinp of Siva in Hinduism. 

Devotional songs expiess the spirit of worship 

mote cleailv than am thing else And the hunnS 

¥ ✓ * ¥ 

composed b\ the Vaishnavite Saints, the devotees 
of Subiahmariva and the votaries of even the 
minoi village Gods and Goddesses of South India 
would, if studied With an unbiassed mind, show 
that however different the forms ot worship, 
the spint is much the nine Spuitual pi og less 
means a giowth fiom witlrn and does not consist 
in a mere intellectual ascent to the ai tides of 
faith of anv particulai sect 01 lebgton. As a 
devotee advances, his conception of God, as also 
the form of woisinp, nndeigc evolution and he 
proceeds step bv step to a state when he no longer 
stands in need of any external symbols and 
ultimately comes to lecogmse the One Spirit that 
peivades the umveise and is vvoi shipped iti vanous 
forms and by mamlold names. This lealisation is 
the fulfilment ot all s\ stems of woiship and spuitual 
practice, however ci ude they may be tn the initial 
stage. Seeing in this light alone can one under si and 
bow it is possible for even the greatest Advaita 
philosopher to worship the so-called hideous idols, 
foi, to the Hindu, philosophy and religion aie 
inseparable. Religion is applied philosophy winch 
supplies the rationale and spirit ot religion, 
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n-g 113s.11 

Suka said : 

39 O scion 1 of the Kttius, being thus 
o-deied by the Lord, the yarfava* made- 



ready theii chaiiots with the object of 

going to the place of pilgrimage, 

[ ''■Scion etc — King Parikshit, to whom Suka 
narrates the incidents described m the Bhagavata. ] 

tgrfts'frw ^Ktrti mri ^*nj?rgsra: li«»!l 
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srnaTm*** I 

smrt?i urwr 9 f-?t PTsra^tmr^ na?ii 

40-41 . O King, seeing this, healing the 
Lord’s wolds, and noticing dire poi tents, 
Uddhava, ever devoted to Sii Ktishna, 
approached the Lord of the world-rulers 
in a retired place, and touching His feet 
with his head, addressed Him with folded 
palms. 

qfr^ ^sq;sfq% wig I 
foum ^Ararsfa JTcq?w q£rwrr- li'^ll 

42. O Loid of the Ruleis among the 
gods, O Loid of Yoga, O Thou Whom 5 
it is auspicious to hear and talk about, 
surely Thou wilt quit this world aftei des- 
troying this line, since Thou didst not 
counteiact the Brahmanas’ cuise, even 
though Thou hadst the power to do it. 

( 1 Whom, ck . — because it destioys Avid) £ or 
iguoiance. ] 

sw *rgc«% urm w wr»rfqr 11^11 

43. O Ke.'ava, not foi half a second can 
I beat to be sepataled I 10111 Thy lotus-feet 
Thetefore, O Loid, take me also to Thy 
abode. 1 

L 1 Abode — The word dhdma also means the 
swat upa, the status or essential nature, which »s 
its tune! significance, as in veise 47. ] 

3HU 1 

w&tfrg'mrssirsr sw n yy n 

44. O Krishna, tasting 1 Thy spoits 

which aie conducive to the highest good 

of mankind and are like nectar to the eat, 

men give up all otlici desires. 

[ iTcufing — 1. e, heanng of them. ] 
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45. And how can we, Thy devotees, give 
up Thy company in lying, sitting, walking, 
staying, bathing, sport, eating and so 
on, for Thou art dearly beloved of us, nay, 
our very Self ? 

wr*rr sr^nrs; naeil 

46. We, Thy seivants, will surely con- 
quer Thy Maya, being decked in the gar- 
lands, pet fumes and ornaments used by 
Thee, and pat taking of the leavings of 
Thy food. 1 

[ l Food — Teachers of lihakti attach great im- 
poitance to this as a factor contubuting to devo- 
tion ] 

errarrajrr q sirw sm*sir 1 

47. Sages who 5 live on air, ? who are 
ascetics and observe continence, who have 
pacified their senses, renounced the world 
and are pure, reach Thy status known as 
Brahman. 

[ l Who ek. — They may undeigoali these Uoubles 
to leahse liiahnun, but ours is a much safet and 
CdSioi way,— sajs Uddhava. 

3 Live on air' Another leading ?s ’H'KHHF 
which means ‘clothed with an/ i.e. nude. J 

nn f^ns. I 

rTOiam <w iiwn 

d8 Bui we, O great Yogiu, who waitdet 
in the woild through the by-ways of 
wotk, 1 will tianscend its daikttess, so 
diificult to wade lit tough, by couvetsing 

about Thee with Thy devotees ; 

[ 1 Work : We aie not so advanced people, 
consequently ouis is the path of woik, we cannot 
ignote oui duties m life, i 



w??r. #mr?r nfcairk ^ 1 
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49. Remembering and reciting Thy 
deeds and words, Thy movements, smiles. 



reciting 




